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TOLERANT MUSLIM 
The Muslim religion has been controversial for several years now.  
 
Today, Muslims are naturally described as violent, intolerant, sexist, retrograde, not 
hesitating to use terrorism to achieve their ends. There is not a day  without a report of a 
criminal or anti-Republican act perpetrated by a Muslim. The terrorist attacks of recent years 
have unfortunately confirmed everything that has been said for several years. 
Radical Islam, and its abuses, is growing rapidly in our country. It’s growing faster and more 
ferociously than we could have imagined. 
 
Why this radicalism, especially among young French Muslims from immigration? 
 
I think part of the answer is in the social status of these young people. I mean that many 
young French Muslims live in so-called difficult neighbourhoods.  These young people are 
faced with an unemployment rate that is often very high (surveys show this). Their living 
conditions naturally aspire them to a cultural and religious communalism.These young 
people live together and therefore collectively reinforce their belonging to an ethnic or 
religious group . They are naturally inclined to think that they are discriminated against and 
rejected by French society on the pretext of not having the right religion or the  right colour 
of skin.  
 
This victimisation, which they cultivate on a daily basis, handicaps any initiative at their 
successful social and professional integration.  
 
Moreover, the communitarianism of which they are implicitly victims engenders a rejection 
of French society and of the natural values of the Republic, in particular the values of 
secularism. Their life in these neighbourhoods is obviously not acceptable, and as a result 
some young people have naturally lost all ideals. 
 
I personally think that sometimes these young people get bogged down in a radical Islam 
because they have lost their ideals such as find a job, be able to have fun like everyone else 
(nightclub for example), etc .... The self-proclaimed imans in the neighbourhoods have to 
offer to these young people in perdition an ideal with the form of paradise. Life on earth is 
therefore only one step in the quest for this ideal. 
 
Many of these young and not so young people, who have lost faith in republican values, and 
who refuse to admit that in France republican laws are superior to so-called "divine" laws.   
This notion of republican law and divine law is a major axis in the resolution of problems. 
Secularism, for my part, is the cement that allows the different religions to build the walls of 
religious spirituality in our country. Laws are the rules of conduct of human societies 
determining the relations of their members with each other. When someone refuses 
secularism or the law for reasons such as religious, we refuse, in the same time, the 
republican pact that governs living together in our country. 
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The place of the Republic and France is less represented in many Muslim religious 
associations: no flag, reminder of secularism or Marianne. On the other hand,  we see 
Algerian, Moroccan or other flags systematically. How can we ask young people to feel and 
recognise themselves as French in such environments? 
 
Belonging to the French homeland or nationality raises questions for these young people, 
as we saw with the excesses during the World Cup. They proudly claim the nationality of 
their parents and sometimes even their grandparents.   
 
We can legitimately ask what justifies these unacceptable behaviours. I think that the 
republic has built a gap between these young people and the republican motto, particularly 
that of equality. Fighting discrimination and promoting equal opportunities is now becoming 
an essential response.   
 
Muslims in France are citizens with the same rights and duties as anyone living in this 
country. It's, therefore, natural that some associations ask to the public authorities to obtain 
authorizations for the creation of worship places , and to companies for accepting  some 
days off during the only two Muslim holidays (Aid el Kebir and Aid sghir). 
 
Many municipalities refuse the establishment of Muslim squares in their cemeteries which 
is seen as the ultimate discrimination. We can also remind that with an equivalent Curriculum 
Vitae, a Frenchman of non-Community origin is between two and three times less likely to 
be called for a job interview when he is perceived as a Muslim rather than a Christian. 
 
It seems to me necessary today to promote living together in order to be able to fight 
effectively against all forms of rejection. The fakes news, that are spread on social networks, 
contribute quite largely to the stigmatization of the Muslim population. Conspiracy theories 
such as the great replacement (more Muslims in France) explained by identity sites but also 
references to the clash of civilizations increase the fear of Muslims. 
 
Like the Anglo-Saxon countries, France could propose an alternative for the establishment 
of a society opened to differences and pluralism. This perspective would undoubtedly be a 
major asset for our society in order to  share democratic values such as freedom of 
conscience, belief and expression, equal rights, citizenship opened to all... 
 
There is no doubt that the country of Victor Hugo and Albert Camus must be able to reconcile 
itself with its past, its History and open up towards a plural horizon born of this same History. 
 
 

Abdelkader RAILANE 
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L’ISLAMOPHOBIA IN FRANCE 
 

May it be a consequence or a result of French history, Muslims who have lived on 
French territory for generations, are today for the most part, French citizens in their 
own right, but are also excluded from the rest society.  

Their religion, being a part of them, their history, their faith and their lives make them 
the subjects of a lack of understanding from other citizens as well as victims of a poor 
treatment. 

First and foremost, and in order to understand the phenomenon of Islamophobia in 
France, it is necessary to study several factors in order to grasp a context unique to 
France, which distinguishes itself from the European context and in particular through 
the prism of secularism (or Laïcité as it is known in France). 

Above all, it is important to note that it is impossible for us to have accurate data on 
the ethnic populations living in France that would give us access to reliable statistics. 
We will focus here on information gathered during surveys and polls, the results of 
which seem to reflect the reality we live in. 

In the first part of this study, we will analyse the characteristics of the Muslim population 
in order to understand their lifestyles and habits, then we will analyse the situation of 
Islamophobia on French territory, which is still present and unfortunately increasing. 

 

I/ FRANCE: FROM A LAND OF REFUGE FOR 
MUSLIMS… 
In order to better understand the Islamophobia that affects our nation, we will first talk 
about the migration flows and the characteristics of the Muslim population, the 
approach to Islam and its reality.  Later on, we will focus briefly on Islamic places of 
worship in France. 

A/ EVOLUTION OF THE MIGRATION FLOWS 
There are a few dates and events that allow us to understand the development of the 
Muslim religion in France: 

It would be a mistake to talk about Islam in France without referring to Charles Martel, 
as this event marks a turning point of the history of Islam and its relation with the French 
People. Indeed, the defeat of Abd al-Rahman, on October 25 of 732 by Charles Martel 
in Poitiers, not only constitutes, in the French collective consciousness, the symbol of 
the victory of the Western and Christian civilization over Islamic barbarism, but it also 
represents a myth according to which France is an unchanging nation. The Middle 
Ages remain marked by a highly negative and derogatory image of Islam seems to 

Nicolas LAURENSON
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stand the test of time. The medieval representation of a “morally corrupt and physically 
repulsive” Saracen is layered over a fascination for Saracen princesses.  

The conflict between the French colonial empire and a part of the Muslim world has 
never ceased to exist, especially with the fight against the barbarians, which ended 
with the conquest of Algeria in 1830. 

With the events of the First World War at the beginning of the 20th century (although 
immigration was then overwhelmingly European: Spain, Italy, Poland and Portugal) 
about 132,000 migrants came from North Africa to work in France; most of them 
returned home in 1918. 

The estimate of the Muslim population in the 1920s must refer to the 120,000 North 
Africans present in metropolitan France, including 100,000 Algerians, 10,000 
Moroccans (Morocco was under the French protectorate from 1912 to 1956) and 
10,000 Tunisians (Tunisia was under the French protectorate between 1881 and 
1956). The difference according to nationalities can be explained by the different 
nature of colonisation, which was much less concerned by traditional organisation in 
Algeria than in the other Maghrebi countries. These 120,000 people then represented 
0.3% of the French population. 

In 1914, when the Great War broke out, Islam was not quite present in metropolitan 
France. Although there was an "indigénophile"1 movement around "La Revue 
Indigène" by Paul Bourdarie, who, from the early 1900s was an active propagandist in 
favor of the construction of a mosque in Paris, the "Muslim matter" did not involve the 
few French Muslims that lived in metropolitan France. The army then became a major 
driving force behind their recognition through measures taken for Muslims at the front 
and behind the lines: a model for Muslim burial space was defined and common rooms 
in dispensaries, where ceremonial dietary laws could be observed, were set up. There 
was a clear willingness to meet the religious needs of the more than 400,000 Muslims 
engaged in the battle. 

However, one significant milestone will be the unconditional unanimity that was 
expressed regarding the project of the Grande Mosquée de Paris. Following a report 
by Edouard Herriot, the Parliament voted in favor of this project in 1920 as to honor 
the heroic deeds of Muslim soldiers, in particular those who fought during the Battle of 
Verdun. The city of Paris then voted in favor of a subsidy, and land was made available 
in the 5th arrondissement by the Assistance Publique. 

An other major wave of immigration began in the 1950s to answer the strong demand 
for labor in order to help rebuild war-torn France. In the 1960s, the phenomenon 
increased with the end of the Algerian War. 

In the late 1970s, immigration generated tensions with the rest of the population. In 
politics, Jean-Marie Le Pen, co-founder and long time president of the extreme right-
wing party Front National, declared in 1984: "the Arab-Islamic world which is currently 
entering our country [constitutes] a deadly threat". 

                                                             
1 TN: Indigiènophile is a noun to describe a person who defends the rights of indigenous people 
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At the beginning of the 1980s, the emergence of a category of French citizens with 
immigrant background and Arab-Muslim culture raises its voice as to claim their 
citizenship and denounce the racism to which they are subjected. This emergence 
reached its peak through the 1983 March for Equality and Against Racism (also called 
the Marche des Beurs2). 

In the wake of the "Marche des Beurs" (1983), French Muslims increasingly aspired to 
be represented in institutions that could make their voices heard in the political arena. 

At that time, there is still talk about "Islam in France". It is the Islam of immigrants who 
came to France to work. These Muslims consider themselves as "passing through" in 
a land of temporary exile (hijra). It is then a religion associated with primary migration, 
with no visibility in the public space and that is practiced clandestinely in migrant 
workers' homes, which informally extends the traditional way of worship originating 
from Maghreb. Then, the notion of "Halal" hardly existed and most of them did not 
participate in Ramadan, which is not compulsory when travelling. 

In 1987, an academic named Gilles Kepel, whose specialism was Islam in France, 
published a reference book. In this book, he was the first to identify the social and 
political stakes of what was then Islam in France and what would become, a quarter of 
a century later, the Islam of France. The author recounts the progression of the 
phenomenon since 1926, the squabbles that animate this plurinational community and 
the events that unite it, the sensitive revival of religion by the younger generation and 
the debate between integration or assimilation. This realistic and clear study on 
Muslims in France is also an eloquent look at France, revealing chasms of 
misunderstanding on both sides — and which said ignorance has contributed to the 
marginalization of working-class neighborhoods. 

Logically enough, it can be said that the feeling of marginalization has encouraged the 
"intensification" of religious practices. 

It was only in September 1989 that the Ministry of the Interior called together a "Council 
of Reflection on Islam in France" (CORIF) as a response to the "Islamic veil affair", in 
which it was felt that veiled young women were preys to the fundamentalist influence 
of the Union of Islamic Organisations of France (UOIF), which represents the Muslim 
Brotherhood in France. The topics offered for reflection will already have been 
considered more or less identical to those that will be identified later on during the 
consultation of the different sensitivities of the Muslim faith, which was launched in 
1999 by the Minister of the Interior, Jean Pierre Chevènement. 

Throughout this entire period of time, the "real" Islam, that of the mosques and the 
mayors who go hand in hand with them, progressed. In 2003, there were more than 
1,600 Islamic places of worship, whereas there existed just over 1,000 in 1990. The 
situation presents a mixed picture. There is still a great deal of reluctance to accept the 
presence of a Muslim community center. The issue of the "solubility" of Islam in the 
Republic creates a divide in the public opinion, but we are far from the worsening 
                                                             
2 TN: Beur (nmpl) is backward-slang for Rebeu (which means Maghrébin). It designates European-born 
people whose parents or grand-parents emigrated from the Maghreb. It is a pejorative term and is mostly 
only used by people of North-African origin who reappropriated it.  
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debates that will take place from the second half of the 2000s onwards. The Islam "of 
the cellars" remains a reality. The aspirations of the younger generations who are "re-
Islamising" themselves is one of the main concerns. Some wish to find in this 
phenomenon a direct influence from fundamentalist or reformist Muslim movements, 
stemming of course from "foreign" ideologies. Local public figures do not necessarily 
give in to alarmist sirens. Local round tables are starting to be accepted in order to 
build places of worship, to organise Eid al-Adha or, sometimes, set up a Muslim burial 
ground. The state itself launched a consultation for Muslims through the then Minister 
of the Interior, Jean Pierre Chevènement, in 1999. Local or national Muslim 
organizations then become the key interlocutors as to address the various public 
figures. 

According to a controversial study, France is the European country with the largest 
Muslim population. The proportion will vary, depending on the assumptions, from 
12.7% to 18% of the national population in 2050. Muslims are and will be increasingly 
numerous in Europe. The American research institute Pew, known for its research on 
religious demographics, is unequivocal. They could represent, according to its 
research, between 7.4% and 14% of the European population by 2050, against 4.9% 
in 2016. The truth is that it is very difficult to have reliable data in this matter, because 
how can we evaluate who is and is not Muslim?  

Since the disappearance of the column regarding religion in the census after 1872, it 
is no longer possible to have access to data from public statistics on religion. What’s 
more, the extrapolation of data on migratory movements faces a major obstacle: being 
from a country where Islam is predominant or even in a situation of quasi-monopoly 
does not in any way ensure the upholding of the faith of one's fathers once they have 
settled in France. 

Four to five million? That's the number we hear most often. It comes from the Ministry 
of the Interior and it is only a rather fuzzy approximation: it is an extrapolation based 
on the geographical origin of the populations. It could therefore be concluded that it 
includes people of "Muslim culture", whether or not they practice it in their daily lives. 

One can legitimately think that Muslims represent approximately five to six million, 
according to several studies. It is therefore necessary that the public authorities 
implement a policy to combat the phenomenon of social exclusion that this population 
undeniably faces. Muslims, who make up 10% of the French population, demonstrate 
through several surveys that they can no longer put their trust in the republic and the 
decision-makers who represent it. "Integrating Islam into the Republic means giving 
Muslims every opportunity for development within French society. The access to 
citizenship would only be an illusion if it did not ensure the fullness of cultural, social 
and economic integration: it is a question of equity and dignity," wrote the president of 
the Higher Council for Integration (HCI), Roger Fauroux, in the introduction to the 
report. Four years later, it is the turn of the Council of State to reaffirm in its annual 
report on the topic of secularism the need to facilitate the expression of the Muslim 
faith within the limits of article 1 of the law of December 9 of 1905. 

Any integration of a foreign population who, what’s more, has a different religion, into 
a society is a long-term phenomenon which does not belong to politics since it takes 
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at least one or even two generations. In addition to this, it is a difficult and complex 
phenomenon, which is often painful: there exists a fear of denying one's roots in the 
case of a complete assimilation and a thirst for recognition that often comes up against 
a wall of fears and misunderstandings from the host society. The dual culture and 
identity crisis are exacerbating factors in the social divide experienced by Muslim 
populations. Despite the difficulties linked to unemployment and exclusion, the 
integration of immigrant populations through school and the workplace is progressing 
a lot and much faster than is often said. It is essential that this integration process 
should not be hindered by other considerations, in particular misunderstandings or 
discrimination of a religious nature. 

In the 1980s, subsequent to the Iranian revolution and terrorist acts carried out under 
the cloak of "Islamism," France developed a negative image of an Islam that was both 
outdated and strict, which was enough to hurt many Muslims in the country, especially 
since they were most often completely unfamiliar with these religious minorities. It is 
therefore important to develop an objective and tempered knowledge of Islam in all its 
diversity by recalling, for instance, simple facts: that not all Arabs are Muslims (which 
serves as a reminder of the role of Christians and Jews in the Arab world), and that 
Arabs are only a minority among Muslims, (probably less than a quarter) even though 
the Arabic language, as the language of the Quran, enjoys undeniable religious 
authority and cultural prestige. This is also an area in which the teaching of religious 
culture, whether targeted or integrated into the curriculum of various subjects, could 
only be beneficial to all citizens. 

 

B/ PORTRAITS OF MUSLIMS IN FRANCE (CHARACTERISTICS) 
SOCIOLOGICAL ANALYSIS 
The demographic growth of Islam in France is more centered on the movement of 
generations in the post-colonial era than on an ideological current. 

We will essentially base this on the research conducted by the Institut Montaigne in 
2006. This private institute is a think tank created in 2000. It brings together CEOs, 
senior officials, academics and representatives of the civil society.  

The survey reveals that 50% of respondents are French by birth, 24% are French by 
acquisition and 26% are of foreign nationality. Among the French, many individuals 
also possess another nationality, linked to their migratory trajectory or that of their 
parents. 

The overwhelming majority of foreign Muslims are from the Maghreb, Sub-Saharan 
Africa or Turkey. Citizens of these countries account for 23% of Muslims in France and 
represent more than 88% of individuals who do not hold French nationality. 

People of Muslim faith are mainly concentrated in neighborhoods in large conurbations 
such as Lille, Lyon, Marseille, Paris and Strasbourg. 
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Many of them are young: about half of the Muslim population is under 24 and mainly 
lives in the city. 

On a side note, Mohamed was the first most given name to newborns in Seine-Saint-
Denis in 2002 and it is also one of the departments where Muslims are the most 
numerous (600,000 in 2015).  

This department also has one of the highest crime rates in France which is mainly 
linked to poverty. 

These neighborhoods, where Muslims generally live, often have poor economic 
indicators (high unemployment rate, high rate of people living below the poverty line). 

According to the sociologist, Farhad KHOSROKHAVAR, Islam was in 2004, the 
majority religion in prison. This fact is often evoked by polemicists to discredit Muslims. 

In 2008, the Washington Post indicates that 60 to 70% of French prisoners are Muslims 
and this figure expresses the concern of a possible radicalization of inmates. 

CULTURAL AND RELIGIOUS ANALYSIS 
The integration of Muslim populations has been hindered in several ways due to the 
traditions and ways of thinking linked to religion. The use of the Islamic headscarf in 
schools was thought to be in contradiction with the principle of secularism in schools. 

In 2016, according to a survey conducted by the Institut Montaigne: 

- 80% of Muslims are in favor of halal food in school canteens (70% still buy halal). 

- 65% are in favor of wearing the hijab (veil). 

- 40% of people under 25 years old are in favor of the burqa or niqab (full veil). 

- 40% of people under 30 years old think that secularism does not allow them to 
practice their religion freely. 

- 33% of people under 30 years old say that religious law (Sharia) is more important 
than Republic law. 

- 33% of Muslims consider that one should be able to express one's faith at work. 

- 25% are in favor of polygamy 

In this survey, the results show that people who declare themselves to be Muslims 
represent 5.6% of the metropolitan population. 

In the original cross section of 15,459 people interviewed by this survey, more than 
47% of those over 15 years of age declared themselves to be "Christian", 37% to have 
"no religion", 6% refused to answer this question and just over 3% affiliated themselves 
with a minority religion other than Islam.  

These figures are a reminder that although Islam is the second most practiced religion 
in metropolitan France, it is demographically very much a minority religion.  
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Contrary to popular beliefs, the Observatory of Secularism reminds us that in 2019, 
people are twice as likely to abandon Islam (that is to say people from families of 
Muslim faith who declared themselves without religion) rather than converting to it. 

It also indicates that in 2019, the proportion of French people of Muslim faith who 
identify as practicing Muslims is relatively high, an estimate of one-third to one-half, 
which is much higher than the number of French people of Catholic background. 

SOCIO-PROFESSIONAL ANALYSIS AND DIPLOMA : 
The socio-professional structure of the population that defines itself as Muslim is 
marked by an over-representation of working class backgrounds and populations far 
from employment. Amongst other things, it can be observed that : 

- more than 24% of declared Muslims are workers;  

- more than 22% are employees;  

- 30% of Muslims are inactive but not retired. These people do not appear in  the 
unemployment statistics as calculated in France; they are not employed but do not 
have a job  and are not registered as job applicants. This category includes, on the 
other hand, high school and university students, but also young people looking for their 
first job. 

- Only 4.5% are managers.  

The 874 respondents who identify as Muslims are under-represented among 
intermediate professions (8% against 14.1% within the overall population), managers 
and higher intellectual professions (4% as against 9% within the overall population); 
over-represented among blue-collar workers (24% against 13.1%) and the 
economically inactive (38% against 16.1%).  

On the other hand, the majority of working people on the labour market have stable 
jobs: 55% have permanent contracts and 10% are civil servants, even though 
precariousness remains very much present with more than 12% of them on fixed-term 
contracts and more than 8% on temporary contracts. 

Muslims in France are rising to levels of qualification that are close to the national 
average with regard to obtaining diplomas, while the social status they originate from 
is very modest. 

Individuals with a two-year Higher Education diploma represent about 12% of the cross 
section, while holders of higher degrees represent 20% — half of whom have 
completed five years of higher education, that is to say that they have obtained both a 
bachelor’s degree and a master’s degree. However, a significant proportion of 
respondents also have lower levels of education:  

- Almost 15% have no degree at all; 

- About 25% have a level of education lower than a high school diploma. 
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This is a sign of the social polarisation of the Muslim population which is marked by 
fairly broad access to higher education on the one hand, but also by the educational 
marginalization of a large minority on the other. 

 

C/ PRATICES OF ISLAM IN FRANCE 
 1/ HALAL MEAT 

The research conducted by the Institut Montaigne shows that Muslims show a 
significant interest in consuming halal meat, who identify it more and more with the 
simple fact of being Muslim: to be Muslim is to be halal (as opposed to the notion of 
"haram"). In fact, there exist many misrepresentations. For example, more than 40% 
of Muslim respondents agree with the statement that eating halal meat is one of the 5 
pillars of Islam, which is obviously false. 70% of respondents said that they "always" 
buy halal meat, 22% "sometimes" buy halal meat and only 6% "never" buy halal meat. 

As several studies have shown since the Banlieue de la République survey, the 
consumption of halal food is becoming a marker of identification to the Muslim social 
group, even among individuals who are not —or not very— religious. We can sense 
here the signs of a relationship with the sacred that is lived primarily through social 
norms and practices, and secondarily through rituals or acts of worship. 

Halal consumption is high among the Muslim population as a whole and among people 
of Muslim "origin". For example, eight out of ten respondents agreed with the statement 
that children should be able to eat halal at school. This figure is lower, but still very 
high, among respondents of Muslim culture who no longer identify as Muslim (67%). 

Halal consumption has become normal — in the true sense of the word. The social 
norm then depends more on a shared lifestyle than on faith and theology. For example, 
more than 80% of all age groups say they "always" or "sometimes" buy halal. Logically, 
80% of the Muslims surveyed agreed with the following statement: "Children should be 
able to eat halal in school canteens". 

Similarly, the level of qualification does not seem to have a clear influence on the 
consumption of halal. Again, the distribution is relatively evenly distributed among all 
respondents. 

 2/ THE USE OF THE HEADSCARF (SURVEY BY THE INSTITUT MONTAIGNE) 
The use of the Islamic headscarf is a long-standing issue in the relationship of France 
with Islam. It is through the issue of the use of the headscarf in schools that the Union 
of Islamic Organizations of France (UOIF) gained media attention and reached a large 
audience in the 1990s and early 2000s. More recently, many debates have taken place 
around the ban of the full veil (law of 2009), on the possibility of extending the ban on 
the veil in schools adopted in 2004 to universities, or on the conditions of the ban of 
the veil in companies (notably with the Baby Loup case). 

About 60% of the 1,029 respondents consider that young girls should be allowed to 
wear the headscarf within middle and high schools. On the other hand, this opinion is 
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supported by only 37% of people of Muslim culture — whose parents are Muslim but 
who do not declare themselves to be Muslims. 

About 65% of Muslims (whether religious or cultural) are in favor of the use of the 
headscarf, and 24% are in favor of the principle of wearing the full-face covering veil. 
In both cases, about 10% of respondents take a stance of individual withdrawal by 
choosing the answer "it's their choice, each individual should be able to do what they 
want". 

Contrary to the dominant belief that men are more conservative than women, the 
wearing of the veil is rejected by 26% of men but only 18% of women. Men are also 
more likely to say  that "people should be able to do what they want". These results 
indicate an ideological adherence of a significant proportion of Muslim women to the 
use of the headscarf which goes as far as accepting the full veil (by 28% of women). 
However, the approval of the use of the veil does not necessarily mean that the 
behavior of individuals goes along with the norm thus claimed, bearing in mind that the 
use of the full-face covering veil is prohibited in the public space. Perhaps, one can 
read in these very high results a form of provocation, particularly following the many 
debates on the use of Muslim religious symbols in the public space. 

Most Muslim women do not wear the veil and it remains the most widespread social 
practice. For example, two-thirds of women of Muslim culture say they do not wear the 
headscarf. 57% say they have never worn it and 8% say they have worn it before, but 
no longer do so today. 

Approximately 35% of the respondents reported wearing the headscarf (all the time or 
occasionally). Although this figure seems to be increasing in comparison with the 
surveys carried out in 2003 on those questions (+11 points), it is still very far from the 
65% mentioned earlier: 

- 23% of women say they "always" wear the veil;  

- 7% say they wear it except at work or school; 

- 5% say they "rarely" wear the veil. 

These figures indicate that intermittent wearing practices are relatively infrequent and 
that  there are relatively few women who put on and take off the hijab depending on 
the context (school, work) compared to the overall population of Muslim culture. 

However, it appears that women between 25 and 50 years old report wearing the 
headscarf more frequently (40%) than those between 15 and 25 years old (about 10 
points lower). It is likely that the ban on the use of the veil within middle and high 
schools has an influence on the relatively low level of the use of the veil among young 
people, including outside schools. 

Muslim women wearing the headscarf are motivated by religious obligation (76%), 
safety concerns (35%), and a desire to show their belonging to the Muslim faith (23%), 
but only 6% say they do so out of coercion or as an imitation of others. 

Muslim women who do not wear the headscarf take a more critical stance on the 
practice. 66% consider that women who wear the veil do so out of religious obligation, 
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44% do it out of desire to show that they are Muslims (+20 points), 27% do it out of 
mimicry (+21 points) and 24% do it out of coercion (+18 points). The only clear focal 
point is the use of the veil for safety reasons, which is also mentioned by 35% of 
respondents. 

 

3/ RELATIONSHIP WITH FRANCE, ITS SOCIETY AND ITS INSTITUTIONS 
An overwhelming majority of the Muslim population is eager to achieve a better social 
status. More than 90% of respondents consider it important to have a stable job, more 
than 85% value having "good diplomas" and more than 65% consider it important to 
become homeowners. 

Traditional practices, such as valuing having a boy rather than a girl, are slipping further 
and further behind (65% of respondents consider this unimportant).  

POLITICS 
While the left is receiving slightly more support than the right at a political level, 
particularly following a massive engagement in favor of François Hollande during the 
2012 presidential election, more than 50% of respondents refuse to speak out or they 
position themselves in the "center", i.e. neither on the right nor on the left and not as 
supporters of centrist ideology. 

In that cas, how is the relationship that links politics and Islam together structured? We 
can see that the most liberal Muslims and those most distant from religion are those 
who identify most strongly with the left.  

The most frequent political practice in a democracy stays to this day the exercise of 
voting rights. However, in order to vote in France, one must necessarily be of French 
nationality and shall be registered to vote.  

Among this population, nearly a quarter of respondents are not registered on the 
electoral rolls. This figure, which is very high, has a downstream impact on the whole 
chain of political participation and representation. Furthermore, among the Muslim 
population in France, a quarter of individuals do not have the right to vote because 
they are not French, and among the remaining 75%, a further quarter are not registered 
to vote. 

The effect of abstention contributes to the further weakening of the level of 
engagement, increasing the gap between the social and political weight of the 
population of Muslim religion or culture, which is strongly under-represented in the 
polls. 

The voting behavior of Muslims in the 2012 presidential election has been recovered: 
27% of the respondents who were on the electoral roll at the time abstained and 10% 
declared that they had chosen to cast a blank or invalid ballot. As a result of a 
composition effect, only 33% of people of Muslim religion or culture voted for one of 
the two candidates in the 2012 second round of the presidential elections, even though 
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this was the election with the highest turnout from working-class neighborhoods in 
France's recent political history. 
 

D/ PLACES OF WORSHIP 
There are about 2,200 recorded Islamic places of worship France in 2015 (including 
2052 in metropolitan France); there are 2,600 in 2019 of which two-thirds are of modest 
size and are mostly prayer halls and not mosques.  

In contrast, there are 45,000 Catholic churches spread across the territory in 2011. In 
addition, there are 3,000 Protestant places of worship (including 1,800 evangelical 
halls), 280 synagogues and 150 Buddhist pagodas or meditation halls. 

Another relevant clarification: for 1 mosque (90 in France), there are 200 prayer rooms 
(more than 1,800 in France). This explains the constant fluctuation in the most official 
figures, as the "prayer rooms" open and close easily. That is to say that there is on 
average one mosque in due form per department, even if this is not significant, as 
Islam is concentrated in urban areas. 

A final point on the current situation: 60% of Muslim places of worship, often financed 
by the communities, do not exceed 100 square meters. Large buildings, known as 
"Mosque-Cathedrals" (with surfaces of more than 2,000 square meters for prayer 
rooms), account for less than 1% of Islamic places of worship. Apart from a few 
symbolic cities such as Strasbourg or Marseille, the trend goes more towards the 
construction of smaller, more local venues. 

Islamic places of worship in France, with a few rare exceptions, are for the most part 
discreet spaces which religious whose purpose we can hardly imagine at first glance. 
One can safely speak of the relative invisibility of Islamic places of worship visited in 
France. 

ATTENDANCE AT ISLAMIC PLACES OF WORSHIP 
The same survey conducted in 2016 by the Institut Montaigne and the French Institute 
of Public Opinion (IFOP) among people of muslim faith shows that only 5.1% of 
respondents go to the mosque daily, 16.6% once a week, 22.1% only on the occasion 
of religious holidays or events, and 31.3% said they never go to the mosque. 

In 2019, Islam records fewer places of worship than Protestantism, which is the 3rd 
religion in France. 

Example of a few mosques in France: the first mosques to be built on French territory 
were located in Mayotte and on Reunion Island. The largest mosque, in terms of 
surface area, is the Grande Mosquée de Strasbourg. 

Mosques in France are financed by foreign funds (half from the Gulf States, about 20% 
from donations and the rest from public funding). 

Studies show that in 2006, 49% of Muslims never attended service at the mosque, yet 
88% comply with the practices of the Holy month of Ramadan as well as the prayers.  
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According to the Ministry of the Interior, 301 imams are paid by foreign countries to 
practice on French soil in approximately 2,500 places of worship. Their arrival is 
regulated by bilateral agreements between France and these states, of which there 
are three: Turkey (151 imams, about 65% of whom are Turkish officials), Algeria (120 
imams) and Morocco (30). Since the Maghreb communities have a longer historical 
presence in France than the Turkish community, they have more imams of French 
nationality. 

An imam is a person who leads the collective prayer. He is preferably a person who 
should be educated on the rituals and daily practices of Islam. 

Even to this day, a problem arises regarding the training of imams on French territory. 
The language barrier is the first problem that needs to be solved. All imams in France 
are seconded, the vast majority of them being civil servants from foreign states. 

President Emmanuel Macron wants to gradually stop welcoming foreign imams 
starting from February 2020. 

 

II /   … TOWARDS THE RESURGENCE OF 
ISLAMOPHOBIC INCIDENTS 
The Muslim population, as described above, is also victim of discriminations, 
aggressions and slurs rooted in Islamophobia. 

- A/ DEFINITION OF « ISLAMOPHOBIA » 
First of all, we need to reconsider the meaning of the word "Islamophobia"...  

Indeed, this word or term has often created controversy in the country's media 
landscape over the last 15 years. In fact, a heated debate is raging between those who 
use it to denounce discrimination against Muslims and those who consider that it hides 
a will to extinguish any criticism of Islam, and thus undermines freedom of expression, 
and it contributes to sow the confusion on the acts of violence committed against "the 
Muslim community" in France. However, this heavily charged neologism, both 
ideologically and politically, is not so new. The first use of the word islamophobia dates 
back to 1910 in the middle of the colonial period, especially under the pen of 
ethnologists such as Alain QUELLIEN, who wrote in his law thesis dedicated to Muslim 
Politics in French Western Africa : 

"Islamophobia — there has always been, and there still is a prejudice against Islam 
prevalent among people of Western and Christian civilization. For some, the Muslim is 
the natural and irreconcilable enemy of the Christian and the European, Islamism is 
the negation of civilization, and barbarism, bad faith and cruelty are the best that can 
be expected of Mohammedans." 

One can therefore easily say that the word "Islamophobia" appears to be the creation 
of French specialists of the muslim religious movements in sub-Saharan Africa. But 
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the concept doesn't seem to have found a following as it did not impose itself in 
research field and in the French republican spirit. It is now being reactivated through 
the discourse of organizations (that often are activist groups) and to the detriment of 
politicians and the media, which would be more legitimate representatives. 

Indeed, it is clear that the appropriation of the word by organizations with a militant 
religious agenda contributes to raise doubts and delusions concerning the reality of the 
contributions to the debate of the said associations. 

One thing remains certain over the years; the question is, in any event, reiterated every 
time there is a new controversy: is this word really appropriate to speak of 
discrimination against Muslims? 

B/ VICTIMS AND INDICATORS OF ISLAMOPHOBIA 
There is a stigmatization of the Muslim community in France, particularly since 1989 
with the case of the Collège de Creil, where the use of headscarves had become a 
problem. It was perceived as a sign of inferiority, of inequality between men and women 
and an obstacle to the emancipation of women. Little by little, a new conception of 
secularism is born and "imposes neutrality not only to schools and civil servants but 
also to students and gradually to their families". 

The Collective Against Islamophobia in France (CCIF) is a human rights organization 
founded in 2000 and which objective since 2003 is to fight Islamophobia in France. 
The statistics they provide have become a reference at European level.  

The CCIF has collected Islamophobic incidents brought up by victims who have 
contacted them, and it is important to understand and stress that these figures are only 
the tip of the iceberg. In fact, they represent only a small part of the Islamophobic 
incidents that genuinely happen in France. 

According to the report carried out in 2019, Islamophobic incidents have increased by 
77% in 2 years, 59% of them are discrimination and 59% of the discrimination are 
perpetrated by the public service. It is therefore interesting to study these indicators in 
order to establish a full picture of Islamophobia on French territory. 

CHARACTERISTICS OF THE REPORTS IN 2019: 
According to a CCIF survey, 789 reports corresponding to 1043 incidents that can 
sometimes be accumulated have been recorded. On the other hand, the Ministry of 
the Interior recorded 154 anti-Muslim incidents, which can be broken down into 63 
actions (degradation, theft, physical violence, etc.) and 91 threats (threatening words 
or gestures, leaflets, letters, etc.). 

There follows the breakdown of Islamophobic attacks from the CCIF: 

- 618 cases of discriminations 

- 111 slurs 

- 99 cases provocations or incitement to racial hatred 
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- 93 cases of defamatory statements  

- 68 cases of physical violence 

- 22 cases of deterioration or profanation  

- 32 acts related to the fights against terrorism 

The majority of the reported facts correspond to anti-Muslim discriminations (59.3%), 
i.e., any distinction made between individuals on account on their membership or non-
membership to the Muslim religion. 

369 discriminations occurred in the context of a public service (mainly in education with 
48.3%) and 197 in the context of a private company. 

PROFILE OF THE VICTIMS: 
Victims who have reported Islamophobia to the CCIF have a particular social profile: 
they are predominantly female, are active young adults, have obtained a degree and 
wear an Islamic religious symbols. 

Among the 789 reports: 548 women and 215 men. The average age of the victims is 
32. 

32% are economically active persons, 20% are unemployed active persons, 14.1% are 
students, and 6% are homemakers. 

40% of them are university graduates, 26% are secondary school graduates, and 1.4% 
are primary school graduates. 

Some victims are recognizable in the public space by Islamic religious symbols: 329 
women wear the hijab, 54 wear the jilbeb, 25 wear a turban, 82 wear a beard but, 
despite this, 147 of them do not wear any distinctive religious signs. 

The majority of reports occur mainly in the most populated cities and regions: 37% of 
reports wear made in the region of Paris, 14% in the region of Lyon and 11% in the 
regions of Marseille and Nice. The reporting rates vary between 1% and 9% in the rest 
of the country. 

We can observe that the victims are mainly women, however the Islamophobic acts 
differ (slurs, defamation, degradation, discrimination and violence) while there is a 
certain parity for acts of incitement to racial hatred and acts related to the fight against 
terrorism. 

HATE CRIMES 
Unlike the United States and the United Kingdom, there are no police units specialized 
in hate crimes. When professionals are not trained to receive plaintiffs and are not 
sensitized to deal with the issue of hate crimes, the greater risk is that the voice of the 
victim will be reduced to silence and ignored. Among the 8% who claim to have been 
subjected to racist slurs and who have gone to the police station, only a minority press 
charge. According to the Living Conditions and Security (CVS) survey carried out by 
the National Institute of Statistics and Economic Studies (INSEE) among the victims of 
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racist slurs who went to the police station between 2007 and 2015, 44% have 
registered it as an offense, 42% have pressed charges, and 5% refrained from taking 
other steps. 

Provocations or incitement to racial hatred and slurs (303 recorded in total in 2019 by 
the CCIF), i.e., anti-Muslim hate speech, correspond to the second type of incidents 
recorded by the organization, as these provocations are often disseminated on social 
media which contributes to the proliferation of this racial hatred. 

As for the many slurs made against the victims, they reflect a symbolic violence. The 
conflation that insists upon the fact that "Islam=terrorists" is the thought pattern of the 
Islamophobic discourse. 

The third type of Islamophobic incidents that the CCIF came across are anti-Muslim 
hate crimes such as damaged vehicles, desecration, profanation, flat tires, inscriptions 
on the walls of a mosque, pieces of pork left in front of Islamics places of worship ... 

The 68 acts of physical violence are mainly assaults by anonymous persons on 
presumed Muslims, including 25 cases of unarmed assaults, 5 cases of attack with a 
knife and 1 case of attack with a firearm. A total of 17 victims were disabled. 

THE CONSEQUENCES OF THE ATTACKS 
Radicalisation should be defined as an extremely violent non-religious ideology. 
Instead, it is linked to the practice of Islam in people's minds. This has led to an 
underlying conflation and the Islamophobic incidents have continued to increase. 

C/ ISLAMOPHOBIA AND GENDER - DISCOURSE AND 
CONSTRUCTION OF THE CONCEPT 
According to an IFOP survey, 42% of Muslims in France claim to have experienced at 
least one form of discrimination related to their religion at least once in their lives. 

As an example: 

- Discrimination during a police check (13%) 

- When looking for a job (17%) 

- When applying for accommodation (14%) 

Discrimination affects more people aged 30-40 and women in general (46% compared 
with 38% of men). 

60% of women who regularly wear the headscarf say they have been discriminated 
against at least once in their lives and 44% who never wear the headscarf have also 
been discriminated against. This turned out to be especially true when they were 
looking for work. 

. A quarter of Muslims have been exposed to verbal assault 

. 7% of Muslims have been physically assaulted 
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. 37% of women who wear the veil have been exposed to insults or defamatory slurs. 

In the last 5 years, 40% of Muslims believe they have been subjected to racist behavior 
(compared to 17% of non-Muslims). Among them, 16% were due to religion and 15% 
were due to the color of their skin. 

The nature of Islamophobia varies according to gender. Indeed, men and women do 
not have the same experience of Islamophobia. 

In general, women experience anti-Muslim sentiment most strongly especially if they 
wear a headscarf, hijab or burka. 

61% of Islamophobic incidents in 2015 involved women and 75% of victims wore such 
clothing. 

For men, wearing a beard, having a dark complexion or wearing "Oriental-style" 
clothing increases the risks of being a victim of Islamophobia. 

Generally speaking, Islamophobia is of the same nature: slurs, physical attacks and 
more generally a threatening behavior. 

D/ LEGAL FRAMEWORK 
In order to discuss the legal framework surrounding the practice of Islam and religion 
in general, it is important, in the first instance, to refer to the principles of secularism. 
Secularism is a typically French practice and law, and there is no country with this 
reference except Belgium which introduced the law of neutrality in matters of religion. 

But what is secularism? 

According to law, secularism is the "principle of separation in the State of civil society 
and religious society" and "of impartiality or neutrality of the State with regard to 
religious denominations". By extension, the word designates the character of 
"institutions, public or private, which are independent from clergy and churches". 

Secularism is opposed to the recognition of a State religion. However, the principle of 
separation between the State and religions may find different applications in different 
countries, from secularism as such to simple secularization. 

In France, secularism guarantees freedom of conscience. From this comes the 
freedom to manifest one's beliefs or convictions within the limits of respect for public 
order. Secularism implies the neutrality of the State and imposes the equality of all 
before the law without distinction due to one’s religion or belief. 

Secularism is not an opinion among others but the freedom to hold one. It is not a 
conviction but the principle that authorizes all of them, on the proviso that public order 
is being respected. 

Secularism guarantees believers and non-believers the same right to freedom of 
expression of their convictions. It also guarantees the right to have or not to have a 
religion, to change or no longer have one. 
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It guarantees the free exercise of worship and freedom of religion, but also freedom 
with regard to religion: no one may be compelled by the law to respect religious 
dogmas or prescriptions. 

The Muslims of France do not, however, form a homogeneous whole, but a plural 
community. Their religious experience is therefore interesting for several reasons: faith 
is confronted with the constraints and demands of secularized behavior overlapped 
with other dimensions of their experience (cultural traditions of the countries of origin, 
democratic values of the host societies, individual professional trajectories) and mixed 
with various identity and social strategies. Most Muslims live their relationship to Islam 
in a peaceful way, as one of the many dimensions of their identity. 

In France, the contractual, republican and secular conception of the nation is in 
opposition to that of so-called "multicultural" or "multi-ethnic" societies. It has allowed 
France to be one of the great countries of integration in the world (the famous "French 
melting pot"). However, in recent years, there has emerged, from the many debates 
on the subject, the view that an exclusively "assimilationist" policy that neglects cultural 
aspirations is likely to lead to resentment and thus to the failure of integration, hence 
the need to broaden the content of citizenship and democracy as well as to to promote 
a tolerant secularism, more attentive to pluralism and more respectful of otherness. As 
long as all religions fully accept the secular framework, one of the current challenges 
facing secularism is to guarantee freedom of conscience and freedom of worship, while 
respecting the plurality of affiliations and the common democratic ethic. 

Secularism is a rule of law and is based on numerous laws to guarantee the plurality 
of people living in France. 

Thus, Muslims who feel they are victims of Islamophobia or discrimination can take 
action under the following laws. 

DISCRIMINATION : 
Discrimination "committed against a natural or legal person, is punished by three years’ 
imprisonment and a fine of €45,000 when it consists (Article 225-2 of the Penal Code): 

- Of the refusal the supply goods or services; 

- Of obstructing the normal exercise of any given economic activity; 

- Of the refusal to hire, to sanction or to dismiss a person;  

- Of subjecting the supply of goods or services to a condition based on one of the 
factors referred to under article 225-1; 
 

- Of subjecting an offer of employment, an application for a course or a training period 
to a condition based on one of the factors referred to under article 225-1; 

- Of refusing to accept a person onto one of the courses referred to under 2 ° of article 
L.412-8 of the Social Security Code. 
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Where the discriminatory refusal referred to under 1 ° is committed in a public place 
or in order to bar the access to this place, the penalties are increased to five years' 
imprisonment and to a fine of €75,000." 

For example, the dismissal of a veiled employee of the Baby-Loup child-care center in 
2008 had made the headlines. Ten years later, the UN Human Rights Committee 
singled out France for religious discrimination. In its conclusions, the HRC noted "the 
ban imposed on her to wear her headscarf in the workplace constitutes an interference 
with her right to freedom to manifest her religion". 

INCITEMENT TO RACIAL HATRED 
Article 24, paragraph 8 of the Act of July 29 of 1881 criminalizes the offense of 
incitement to racial discrimination. 

It states « Incitement to discrimination, hatred or violence against a person or group of 
persons on account of their origin or their membership or non-membership of a 
particular ethnic group, nation, race or religion shall be punished by one year’s 
imprisonment and a fine of 45,000 euros or by one of these two penalties only". 

This statement must have been made in terms and in a context implying a willingness 
from the part of the author to convince others. The author not only wish to hurt a target; 
he seeks the support of those who witness his statement. 

Incitement to racial hatred is therefore different from slander. 

Legal entities incur as the main penalty a fifth class ticket, that is to say a fine of up to 
€1,500. 

Legal entities are liable to a fivefold fine and confiscation. In the event of a repeated 
offense, the fine rates are doubled. 

Incitement to racial hatred involves hateful or violent speech but without a specific 
accusation. Accusing a group or individual of a specific issue that is an attack to one’s 
honor and is a case of defamation. 

For instance, on October 15 of 2013, Christine Tasin, president of the "Republican 
Resistance" organization and a contributor to the Riposte laïque website (which is 
close to extreme right-wing identity groups), declared in front of a mobile 
slaughterhouse set up for the ritual sacrifice of Eid al-Adha in Belfort: "Yes, I am 
Islamophobic, so what? I am proud of my hatred of Islam. Islam is filth (...), it's a danger 
for France".The Belfort public prosecutor's office considered that her words were "likely 
to provoke the rejection of Muslims by designating them as a danger for France". The 
Islamophobic activist had thus been convicted for "incitement to racial hatred". 

ISLAMOPHOBIA 
Islamophobia is not punished as such in France. Its expression in the public space is 
supervised by the laws governing freedom of speech. Indeed, according to the law of 
July  29 of 1881 on freedom of the press, "Incitement to discrimination, hatred or 
violence against a person or group of persons on account of their origin or their 
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membership or non-membership of a particular ethnic group, nation, race or religion" 
may be condemned. It is in this context that a number of persons who have made 
Islamophobic statements have been brought to justice. 

E/ REACTIONS AGAINST ISLAMOPHOBIA IN FRANCE 
It is all the same important to remember that many French people are against 
Islamophobia and events have been organized in order to show their discontent 
regarding the rising Islamophobia. The year 2019 has been marked by 2 significant 
events: 

-Thus, on January 30 of 2019, the CCIF International Cluster invited its Italian and 
French partners to the implementation of the online platform "HATEMETER". 
Subsidized by the European Commission, the HATEMETER project aims to fight 
against the dissemination of Islamophobic messages on social media. This online anti-
hate tool will identify, analyse and respond to tweets and posts published by users on 
social media. 

-November 10 is an important date in 2019 as a major National March has been 
organized in France to say stop to Islamophobia 

 The purpose of this movement was to say: 

o STOP to racist hate speech that's pouring onto our screens 

o STOP to discriminations against women wearing headscarves which leads to their 
exclusion. 

o STOP to violence and aggressions against Muslims who find themselves stigmatized 
and are perceived as enemies 

o STOP to abusive denunciations by the State against Muslims whose sole purpose is 
to practice their religion freely. 

 

CONCLUSION : 
France, a land of refuge but also a land of exclusion and confusion... 

The portrait of Muslims resulting from the study carried out by the Institut Montaigne 
shows that there is no Muslim community or "Muslim communitarianism". Above all, 
there are French people of Muslim faith whose practices related to this religion and 
culture vary individually. 

Some of their values, religious practices and traditions, those that can be discerned 
from Western habits and values in general such as relationships between men and 
women and the use of the headscarf, are ultimately under-represented by the Muslim 
population living on French territory. Their main concerns are of an economic and 
social nature long before being religious or identity-related.  
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What’s more, we can notice that the image of Islam has gradually deteriorated in recent 
years and has also led to a deterioration of the public image of Muslims. This 
sometimes is an unfortunate consequence of the general confusion that followed the 
terrorist attacks on the territory but also and unfortunate consequence of a religion that 
is simply visible. 

Aware of the need to reconcile religion, secularism and the laws of the Republic, the 
desire of the vast majority of Muslims, who are one of the components of French 
society, is to live in peace and to be able to exercise their freedom of conscience freely. 
In a society where image and appearance is the easiest way, not to get to know people 
but to distinguish them, our perception is often inaccurate. It is also up to us, the French 
people, to take a step forward and change our opinion regarding Islam. 

 


